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viseshe' (general and particular ede,, for, where we do not
distinguish the knowledge of the various 'padaarthas\ we
may have to recognise error.  And in 'samsarga jnaana'
there is no such discrimination.   Further, there cannot be
even a 'samsarga pratyaya', for the "aalanabana' (support or
basis) which is required in ^samsarga' is taken to be absent
in the erroneus cognition, We cannot say that for 'samsa-
rga pratyaya' there is, Ihe ^aalambana' in ^guna guny adi
sambandha' (relation between quality and ubtance and
so on); for in the cnse of recognition, there is 'aikyaalam-
bana' (identical ground). Like the ^gunagunyaadi samba-
ndha' we can say that even the relationship of similarity can
be the 'aalambana' in the cognition ^his is silver".

Let us take the fourth alternative. In the theory of
"akhyaati' that which sublates the error is the knowledge of
discrimination. The object of this 'baadhaka jnaana' (sub-
lating cogrition) is the silver which totally excludes or neg-
ates the 'ssukti' that is its 'adhikarana (locus). But in 'this
is silver', the ^this' is the "saamanya ^ and it is distin-
gui shed from the Silver5 which is the 'visesha' (particular).
Now in'ghatasya shuklatvam (whiteness of the pot) the pos"
sessiva case clearly she vs the difference of the pot from its
whiteness. The same "viveka^ is obtainable even in ^his is
silvery and both will have to stand on the same level,

When we say that error is the failure to distinguish
between perception and memory, there is another defect.
Why can't we say that the perceived content is capable of
making the remembered silver give up its specific content of
silverness? ; and thus, why can't it distinguish itself from
the perceived ? One might reply that this is because there
is no 'visesha darshana'' (perceptual apprhention of the par-